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MÀ dr be ےکوی لی ٹکرذ دک ما کے تھا‎ in 
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GE Ut ou Ls te یی ران‎ Wit چات‎ 
AM te a de Rp af 
ووی ےکر ںی ہا ات‎ Lanetik سول‎ 
BIN titty hy P d C Livers 
e Qe ابو‎ riot dt 
dero f را‎ rd va M MM ST 
واد باب گنلک مج‎ 

کچ اسب ییاز تفای هگ 
Arie Puoi T e fo;‏ ورا بایان لے الا ںی رار 

اه alie oe rio‏ افو کم نکر ےگا۔ 
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FB bE ر وی فال ری او رآ پک یں ج‎ Suet نان میس‎ 
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ترآ نک اچ ال رقت طا ری مہ ہا سپ اور وہ روسذ گناب کی رگ هرمارس‎ 
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الو عبیر و بن عارٹ “ابو مہ بی خبرالاسور “ا رت رن ای الا رت اور ror‏ طعرن 
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ا eds en fo ce uiuos‏ ...الغ SVL SIS‏ 
کلام می ابل زوت کے سے ی ما - GE‏ 
سے “ا کی پڑ یں مضہ وط اور شای رگ وبا رآ و ری ں که 

o برض‎ LU EGE eS نے ایک مخ‎ gu! ایب‎ 
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نکی جائے و متعددا شا کے قبول اسلام اور اعتقا ور تب العزتکااولین بب ق رآ نکی 
Duet a eut e fe UP eat‏ نین حطرت مرون الغلاب 
لاک کے دامپ Plo‏ سوزاو رام - 

eB Se?‏ کے اسلام دیما نکاخود سرکا دو الم صلی الہ علیہ وس مکوا غار تی 
ادد ان کے تولا ملام سے مسلمانو ںکووا ابی تقریت لی Lapi‏ بو ران 
gl equ OI Viso gne (MP uh zov‏ 
JE Uu Enfin pui eitek‏ 
ر سول غ ' uf ILL sab p od gum‏ کاار اد بھی ان کے ول مل 
آیا۔ گر LSS‏ اور ی مور نا چنچ لام رای چدر eu uet‏ 
گرا یں تو دا ام ec‏ ی بد لگیا۔ مہ يچ .> گی د لاک تکا یپاک پز ہ ان 
"AI esu BRIE Gail a Le tre LE of eS‏ 
ک نے کے سےا شی تی اب آپ Ad cJ cor gm‏ 

کت رل مرت گر لد LLU WIL‏ نکی رایت مل ہیں لین 
de Etre e pod ate OEMS‏ 
سک م سے ا وات کوب تام af LP‏ 

ga x گل را از نظری‎ ur geh 
tj; qol ent عتریب آشفتد تر گفت‎ 
"lb soa T رت یسواں سال تھاکہ عرب می‎ 


ora f اسرالقا‎ c, cà 


۱۹۹۳ ری‎ ‘Wek 


Ya? مبحوٹ ہوے اور اسلا مکی صدابلند ہو لی‎ aa oa 
Portu Mus ک ےگھرانے میں زی کی وجہ سے قذحی دک‎ 
I RIP UN ae Ll سب سے په زیر کے بیج‎ fg 
Se Fn Pte Py tine Dil 
BUA Rebel f i E P A tust 
رت یف اسلام سس پل ینت - ان ولد ل جب‎ Je 
ے دا کی ت خت بم ہو سے “یرال م ےک تی س جو لوگ اعلام ل چ‎ 
ای ککنن تی جس نے‎ oue E gr تھے ان کے وشن بن گئے۔‎ 
اعلام قو لک رلیا تھا ا سکو بے تماشامارتے مارتے ھک جات نو کت ےک ذر9‎ 
رم سل لول پر رو نک لیے کے وااو ر ی ج ر تابو پاتا زر ورب‎ 
سے ور مغ نی کرت تھے “لیکن اسلا م کان اراتا کو چ ڑم ا قاع ا‎ 
FILES; ایک شخ سک وبھی دداسلام سے بردل نہ‎ ue Hr Be 
اسلا مکاقصپا کرد لوا رگر‎ CM Ud n it 
eL Bou de سے اسر ے رعولا پیت ک طرف‎ 
ی کرام‎ ١ کہ‎ Mg ur 
Se BNSF ZENE Mou راہ س اتا‎ 
aU Uwe "UnUe 25 / LE eg 2? SL» 
مکی خی لو ود مار ی بن اور نو اسلا م لیے ہیں۔ فور ای اور سن‎ 
NL آمٹ گر چپ ب‎ ol UP کے إا ےوہ ترآن پا ری‎ 
= زان کے کاوں می پٹ کی شی‎ if ue 2 x zr) 
vato Laur A uie ur. Ji 
nul A e dr اوت دن و لو یکم‎ 
Gol SE یئ اور جب ا نکی بن چا ےگآ یں نوا نک یکھی خی "ال‎ 
ہر لمو لمان مو گیا ای عات میں ان کی بان سے لاک ”گرا جو بین آئے‎ 


۱۵ AO SF Uae 
Ly کرو کان اعلام اب ول سے یں کل کا "ان اننائ نے حر‎ 
wll hat for دل ایی فاص انلیا اس نی طرف‎ 
سے نون جار ی تھا ہے رک ھکر اور کی رتت ہو اک لوکوم‎ 
نے ققرآن کے ابجزاء لاک سائے رکھ ہے‎ iie رہے تھے ہج ھکوبھی‎ 
A ge لن‎ P ior اٹھکر دیکھا نو یہ‎ 
یک ایک لفط پر ان کادل مرکرب ہو اقا‎ LS A AS 
یاں تککہ جب ا آیت پ پھچ ا ٹوا ال روز بےافار‎ 
ود‎ hind Gti ana et SEN 
utut C T قاکہ رسول اللہ صلی اللہ علیہ و‎ uu Jn 
عحفرت عڑنے آستانہ مارک پر‎ EY Goud Sool 
شمش رکین همه اور ال ]هوق یک یکر‎ eg oe SE 
اطلاع ز نہ اس لے ایت گوترددہوا۔ لین حفرت مڑنے اندرقدم رکھاتہ‎ 
Yous” WSK شود بش اور ان کرام‎ gum Adr, 
"b fati is کي اراد سے آیا سج؟' نو تک بے رعب‎ 
PT MA LLM SGP BEE EY oc 
it fe چیب بے ساختۃ اللہ اکب پچار اشھے اور ساتھ ہی تمام کاب"‎ 
زور سے انش یارآ قمام پاڑیا ںگو یا یں "یکلہ‎ 
LE nerf) f e oU Ute sf Iz of? 
حب ما فا سے مالو ی ہوک رک لوٹ سے‎ gil ابع بشام کابیان ہ ےکہ رسول اکرم‎ 
UPMLA JU e Ene Mem LLG doe IE 
ur نے ا یکو نکی چرب زا قو لک جرخ ال میا لک وت ری‎ 
رام الفمار وق رح اول از نما ۳۳:۳ وال انناب الا شراف بلازر ی و طبقات این‎ 
کال این ارت‎ I rt au BI ar on 


nt‏ عبت ق رآ ن؛ فروری ۱۹۹۰ء 
e oe ruth ni vou by‏ مگگئے ہیں ۔ سور ut XE‏ 
d $ je;‏ ال GE IA S SC‏ 
(esl ausis eal d Lil GO coo‏ 
fi Md for ic‏ وت چا شنز نی 
مھ شی یو رات 


می رھ 


افو متا eb ies‏ اک الد 
Aera, P7‏ 


(ri res) Ope eg IE 52 es 
اورا رکرو چب تم سے تسا ری طرف ج ںکاای ےکر وہ ت رآن کے ے ے‎ " 
“جب وہ وال نے بام رر بوس کہ چپ پاپ د مو "ردب شب‎ ws 
foe Lug وہای قوم کے پا لوٹ اور تی کرنے گے‎ 
قوم ہم نے ای ککتاب سی ہے جو موک کے بعد ار یی ہے جو اپنے سے‎ 
doo کر نے وای ج اور جو ن اور سیر گی‎ o 
ہے۔ اے قوم کے لوگ ای کی طرف بلانے وانے کاجواب دو اور اس پہ‎ 
ےگااو رت مکوو روک ز اپ‎ e fusa Auot 
Le 
Wid Wek ایی پک ترآ ن یر نے ایی‎ 
AERTS fe e SLUT 
للناس لعلهم‎ wA UI اي“ و یلگ‎ "ole 
(2 oS Ki 
hye BLIP IE Moi AM 
تاور شی ہم لوکوں سے اس لیا ن کے ہیں پک ذہ‎ TF Fit 
"uL ور وگل‎ 
رآ نگ اٹ گی ری اور کاش م وکام بسا‎ M donde! کیان‎ 
راو نک دا‎ Ae I utu eR du Ite 


خلست قرآن* فروری ۶۱۹۹۳ 16 
y e X UMP dea‏ ا یمان و پر ایت سے سرفراز ہو جاقی تج لاور 
جس کے اشرا کی یکیغیت ہوکہ پیا ڑبھی سی ق پاش پاش ہو ہا یل یع وہ ایک زان و 
دا کو کی ایل ی کر را سپ ۔ آوروں کات زک یکی خو ملمان جو روزانہ ا کی 
لاو تکرتے اور نمازوں میس ا سکو مل ہیں (اور اکر ا سکی بھی توق نمی ہو یف اور 
زیادہ شرمناک جات ہے ) لین ان کے دلوں میں سوز وگمداز اور طمیعتوں میں جوش وولول 
ta ut‏ اور نہ ا نکی زلتیں اور پنتیاں “خطمتوں اور رفھتوں میں تر ل موی یں 
ec lalis Je IPIE RB, ey ar) Lue‏ 
ا لے تی کے لآ یاتھا۔ 
.رای رعش کنر ناه رسک جو 

t etii‏ وَإك ال یکمکرٹؤ اگ ا 

”دی الد ہے جواپنے ہن سے( D gua‏ آیتیں اتار اج اک 

کو ا ریکیوں سے نیا AER Ut uA‏ پر یڑا ران اور 

“eDis 
us وال‎ BEG. : وکیا غد اکاہے قانون بد لگیا سے ؟ نہیں “وو وکتاے‎ 
l PA ers EIT Se یقت‎ 
ی‎ jecit 
-vpl LLS 

 رشرخ ص و گر تیت وگرنہ‎ wb 
عحل میدن و کان است کہ بور‎ aut 

alee ABB tot Sus JU it Sets 
: ا نکی‎ Fer eost E br BIG EL BUSSE 
| dur sto A not s ا صل فارع اور ی رولت ہے “ار‎ 
- ا نک ولل ہا ن توفت رگ رای ر یں کے‎ 



































i‏ کت رن فرورگ ۱۹۹۳۰ء۶ 
سیرت وسوا تح 
sa‏ 


Shut sth bla e 
dg) 


aS tat Eee Fist oll ولادت‎ h didata 
یب عا کے اقا ل کیا خضرت شاه ول الہ‎ Fs shyt SEL Seip fit 
ole? Je ویلوی کے اھ س اتا ل کیا اتال کے و تت شا ساح بک‎ 
m مفل پا شاہ تحت نشین ہو ئے۔ بے‎ aa مال کے دوران سلطان او ریب کے‎ 
ے کرد ر طابت ہو ئے اور" ککی ا قتضاری "میا شرآ او راغ عاللت‎ bY galt ل‎ 
دنبرن دوب زوال بو گی- اس رور هل ضیف ال عتقاری اور پرعا تکارو روو رهق"‎ 
"رو چادریں چڑھانا رگول سک نام‎ dur جالانہ رسومات “شر لک یگٹڑت‎ 
فاسددوغی رہ کا وہل‎ zo LÀ UL Het “مزارات کا طواف‎ tury کی‎ 
“اغلا او ر بت م ر کک‎ SENS Lut seh Sue ar PF Bue Le 
افنقاری دیشیت سے انیاظ تی کے اس نقظہ بر تا گیا ھا جو اسلا می لکوں کے زوال اور‎ 
خطرناک مرعلہ ہو تا ہے۔ اس دورد کے بارس شش‎ isle WRG pe 
ا ا‎ eng ety dua o ملام سیر‎ 
- ur usur 

er‏ سلطنت کا آفیاب لب ہام تھا۔ ملمانوں میں ر سوم و پرعا تکا زور 

Le tune SUS nab st Dh تھا مو‎ 

اور اة بد رگو ں کی مزاروں پ یا جلاۓ ٹیش تے۔ بد رسوں کاگکوشہ 

٠ حکمت کے ہنگاموں سے پ شور تھا۔ فقہ وآ کی لی بر تل‎ ay 

ee bt Lis LILEKS Bligh, 


8 IT ak 
کے ما و مطالب اور‎ Sut تھا۔ عوام نو عوام اص کک‎ (4 
BE KL ارات اور فک اعرار و‎ ly etGIL Serb 

کے“ (re rod se)‏ 
هرت شاه عبر ار موی 

خضرت شاہ ول ابش کے وال ر خضرت شار عر الر مم ربل وی ۱۰۵۳ھ می پیر اہوے اور 

Sutt oiri‏ رش یی یں top? te tart‏ رار م“ 

Gul ste fs‏ ستودہ کے جائع تے۔ شباعت ؛ فراست اور غیرت اسلائی پر رجہ 

مان من موجور تھی۔ مجاہ رازہ جز بات اور یت ال بی ان میں ور اہی -Foig‏ 

JP utut futa ee n atf dut for 

ہوئی۔ حرت شاہ عبدالر تی نے مفل باوشاہ فرغ سی رک آ خی ایام میں ٣‏ اصفر ٣٤ا‏ کو 

سالک رش اقا لکیا- . (انفای‌العار فنص ۸۵-۸۳) 
Gots di salt‏ ۱ 

Ut Uti UP a Lf ue Jn ضرت شاه ول اش وی‎ 

Mo bea dr if e FE vo nt 

Z Jvir - US) im M LM ug av utut ao 

f guo fiu ern‏ عمرمیں می کی کا غاز وااو ر اس والد 

Li Whe SRE ssh Sa7 SE EMO oF‏ ہیں -۱۳سال 

to ele linge Kite? SEL‏ امر-2* 

à do Ms ہو انو خضرت‎ JETEG s Et oir AL Ur? 

Lu ec A کی صاجزادی سےکیا۔اس زو ج‎ tar uter Urn 

PE شاه عبر الهزی "شاه رن الرین "شاه عبر انار * شاه‎ gu 
وبترش‎ P irap ایک ضاجزادی ات العز: اہو تیں۔ آپ کے‎ 
۱ - دی نکی نا ة ماخ سک ارکان ار بل‎ 





۳۰ لت قرآن فروری ۶۱۹۹۳ 
Ast,‏ 

خضرت شاہ وی ا Foner IZ ti Aa thon Ut sunm‏ آ پک 
قیام حین شریین میں رہا۔ Cub Lue rud oe sm‏ 
حری ٹکاوسحع او رگبرا مطالع مکیا او ر وبال کے شیوخ اور اکابرین سے جودیار وامضار سے 
وہاں جع ہو ۓ تے “عم حدی ٹٹکی تتحبی لکی “جو ا نکی تید و اصلار کے ایوان بلند شش 
WME cp UM RP Le ut eo sb E‏ 
tua ur df‏ ہیں کج کا حطر شاد وی ال ار جب ۵٢٣ھ‏ بجعہ کے ون 
OA Le out ze wes‏ 
حشرت شاه ول انثر ولو ی کار رل عد عث 

(Mat PUE az LL tle Eoo 
2 tessa تا‎ LAs 
شاہ صاحب کے درس حدی ٹکیپ ررے‎ M UP کے اس باء کاایک جم‎ 
رت موی ۔‎ tn, 
eb. 

صحفرت شاو ولی اللہ v gt oe‏ ی زنرگ احباء منت" قآ و عد شک شرو 
(oe ge Ae is aea nnt‏ 
کی آخری تارج HEE Me? ellie Melt bos‏ 
یس قرستان مدیاں می دفن ہوۓے۔ Uefa m Eee)‏ 
شامو لاش ربلای کے تید یر یکارناےِ 

LK sut de اصلاح امت ددین کے‎ iL do Mn eye 
PSB bg Hee Ft KE sly OW 
Kad SP A dr do iste ze Lt o5 


ri "CUP UE 


وضاحت سے فراباست: 
OSes ELF 515 SEV ES Se] 355‏ 
( آل ران:۱۳۹) 
salts doe GE a‏ کاٹ کرم اکر م مو (صار) 
موتو یقاب رمو گے“ 
رو سری وضاحت سے ا کی تخر ان الغاط م کی س ہک : 
و رد Ka l Si‏ َعَلُوا SALÉ‏ 


» 7? “ere 7ھ‎ LESE 


veo sf en CE VE 

HEALS Boi adis sb Ss 

aS من‎ Cubs AI Se وف اما‎ 

(00 (الور:‎ OF pang d e quen 

co LIE ugue Ja"‏ ا 

We o fU 924 elus Eo e LE futs وعد ہس کہ‎ 

تھا او ر ان کے دی نیکو؛ سے اس نے ان کے لئ بین دکیاسے séu‏ 

کر ےگااور خوف کے بعدا نکوامن بن گا۔ دہ میری عبار تکرمیں گے اور - 

oat aee‏ ریک نہ بنا ی کے س او ر جو ای کے بو رکف کرے تو 

ایے بی لوگ دکردارہیںں'' i‏ 

حضرت شاہ ول اند کے وور شس s tried Situ‏ 
eV toL) ud ede tod m at P n‏ ای 
املا کی طرف 2$ Uto E Ir bite 1p ent‏ 
L!‏ وقت کے معا رمک صو نی سب - مظررت 
شاہ صاحب نے ا ی کاے علارج بو کیک ت رآن یر کے معطا کی طرف لوگو ںکو ر اغ کیا 
جاسے۔ اور ے حقیقت ےک عقا ت رک املاح صرف ای صو رت شش ہو گت VSE‏ 
cI LOT AF YS‏ مکی زبان فار ی کی۔ شاه صاحب 





AM Say} ok ry 
نے فار ی می ق رآ ن وی کات مہ ' نال ر من "کے نام کیا فا ری زبان اس وقت لگ‎ 
e Lg es کی سب سے یوی زبان تھی دفو ںکی زبا ن بھی ذار سی تی ؛‎ 
"AZ EU UL ول نہیں سنا تیا ا یکو تا روا اس لئے آپ نے‎ 

ur uta yt IP bite? 
uA LU ”ہے زا ج می ںکہ ہم لوگ موجود ہیں اور یہ‎ 
اس می ملمانو ںکی خ رو ابی نقاضاکرٹی کہ فار ی زبان شس قرآن ہی رکا‎ 
exi AEE DE عوا م وخوا ص‎ A e 
کی مال ترآ ن کاو را کر کیں ۔ ام انا کارا فرط‎ 
“GALE ول میس ڈالاگیا۔اوراس‎ 
(atra سے رب‎ oy? AG a a) 
l مولاناسید ابوا شن تی نر وی ر طا یں‎ 
CAPTUC) o Jo GA. its e BAL ole eps” 
بور ہو خصو ی ور ی و تز رکس اور‎ ek عقا رک ا نکر ششر نک نهر‎ 
وعٹا وار شا کے زرل ہو ری یں )ہے طس کیاک پر ایت عام صلا عقا کر‎ 
ر ابل پر اکر ےکک ل زرل رآن ب رک رات و‎ SP e de aru 
uale nur ee را سے اشاعت و تی‎ fu 
"Le ترآن بی رکافار ی ت‎ Se ad GL 
(If a P C, ay e foe) 
EU nd aa f فار ی تج‎ 

Catull) deco ol قرآن‎ aeg I dod sm 
-Fhein eu ids eR Red 
سا زار ست مولاناشاہ‎ C de M چنانچہ نار کی ترجہ کے ٭ ۵ ال بور حضرت شاہ‎ 
عبداتقاور دہلو نے ق رآن می رکاپ اور ہ ا روو س 7کیا اور دو ضرے صاجزارے‎ 


Pu. که‎ 
yr کت قرآ ن فردری ۱۹۹۳ء‎ 
A ide o utei dou ate 

LL Part cite LF Le UIE UAZ vin! 
ره ای چنا چہ ان 1ت مکی وج سے لکھوں مسلمائول سک عقاتری‎ ben fuse 
afak giidina TE ao iian a 
djabe- اوت و املا ع کاتابدالام اجام ہش رے کق‎ eL bs : 
i Moos a lp کے ود صاجزارول مولاتاشاہ پر القارر دہلوی“ اور‎ I 
ہا رگوا رے چریری‎ da ht Ey aE ETA 
کے زرل‎ ye rideta Pi SJE کار نا موں کی‎ 
ui iud uh tief) اپتوالدبز رگوار کے تچریر ی کار امو ںی‎ 

n gli gue gl eue بی کے ان اردو تراجم‎ Jt?" 

oup شاه نع‎ flo pal hu 

£i‏ "ار وتان تنعل مان یواست جانے 

گے ق رآن بی کے زر بیہ تی رعتا UIs‏ کی سب سے . 
5 طول “یہو گت اور موم ووت کو شش خاندان ول الی کے سب سے 
ét Uf dort ZI rov adt sym ab) ek --‏ 

محادت ما کرس واه بزرگ هرت اهراب کے ذریعہ انام 
پا ٦٣ LF Lu?‏ سال کک دی جیے عرکزی شنراور ٣‏ ۱ویں 

مد ی ری تام ان درس ق رآ ن کاسلسلہ ہار ی رکھا۔ ا سک وعوام 

il t‏ وی رم و زر 

شا نکاما ناما مار ے م ا Be TESTS‏ 

(los f e رید وتو زیت‎ ( 

et 

DUET TE do Mat حضرت‎ 





UP ee ۰ re‏ ۱۹۹۳ء 
تن ہیر ے تج بی اتنا سکیا بک نید کے و ضاحت او ر شر کک عا ماقا )۽ 
ad Bede bishop th ssa Sei koe ul, d!‏ 
تا PEEP CMG the Sore Sire‏ 
AVE EC‏ کے رسول ul) ab fL uli eua‏ 
جیرنے ا نکوکیوں شرک y,‏ وضاحت فرائی ہے اکر خضرت شاو ول اٹہ دای 5 
ی مدکی تی یر“ ا کی کچ و وش ا سکی اشاعت د تر وت اور ای سام ہک طا 
Pe AA n AN fie Là, Lut‏ 
مر رہن امت میں شا رکرنے کے لن کال تھا- 

ملا سے الام یں محر SAC‏ الاسلام امام ابن تی ی او ران کے یی 
ماز اہین اش نے عقا رگ اسلا کے سامل یں ج وکا ر Giese sy ME‏ 
نار اکا ایک ر ہی باب چام اہن تاور مان اہن امم کے بی اکر ا سال مل 
کسی کا ام پا رے اعتار سے لیا ہا تا چ تو وہ حضرت وی اللہ وی HOP‏ 
Cres sae qol‏ کی قشر SRW ELL fob‏ 

(جاری ے) 


۱ یردہ۔ نشیا تک ددشیٰ میں‎ a 
— و‎ 


Culte ef Fo o سب پاتیں اس‎ 

PE n صمت و عف تکی‎ s E RM, i f y? 
VI e e A نکیل نہیں دبا جاسکنا۔ عو ر‎ ito fot 
Ts ے مر ما لاس رو مرس پاحعمت نہیں رگا جو مر‎ 
اور وس کے‎ RP uu Epor میں عور تک مل طور پر‎ 
UU T, utei E عو ر کوان‎ ut t A I! ee 


lab 


7 


۳۵ 
لفات واعراب‌قران‎ 
A ATUS tag 






(nb oe M, mf A e 
دادر ےط دا )نرس وھک بانلا ڑا جه‎ e eh d راغت‎ 
ريت‎ PDA E OT 
)من سکب سا حرف ارب( اتل‎ sod t) a tus p 
e ehe! C AB eA زب را را‎ 
Posts a it N er 
rere rem em i Mate 
Wino: eel ےہر نے رہگر بس کل ھک لج ےگس :اع‎ 
Abs bala SUN Secor er کے‎ Bu lo 
رعلزا۔‎ ee eoram a سورۃ البق‎ 


cT 
















i reer: 

tes as Serie Bg‏ ی 
واز تال موسی لقومه یموم انکم 
MC‏ ص رس هرد 7% کم ال مس 
OUS SUUS Lr‏ 
SEE se pry 5‏ 
کم li RA Te OHS‏ 


oral OR EKE 


PIE 


P E ih TSA A. s بد‎ 
T بب‎ 


۲٢ |‏ عبت ق٠‏ رآ ن 'فروری ۱۹۹۷ء 
| ا ] کے ما واستعال پر کھیاوپہ ۳۳٣‏ :1] میں بات ہوک یی ارہ رون لیامت تس 
| رامق I dU ÉL LIE e‏ زارت pina Lerik‏ 
og i ons] n [rents es‏ یه کت رب 
[0(1:۳۲۰۲ع]۔ 
AP A 98 aodio row dá" [Gr gts]‏ 
.. اڑل عرب داریا gp oe uto‏ ےیل“ ہر 
1 ای ارس لگ تال بقول حول “کنا ۔ سےا بج اوراستعال برالممشسرہ: ۸ 
ph Sa ately fp Pye Gre te 7‏ 
or" i‏ یکر ہہیا ہے ۔ و بے اس لفظر ع کر tL Jd‏ 
je i‏ ۳۱:۳ ] میں Sealy CAU Geri‏ موس کا تج ربا ا 
Laer fr i‏ 
اا Mutuo EL [AR poseer‏ 
رل S‏ استعال If d edd el‏ 
li‏ کہا یش ردۂ )کا تج ہیل 'ا سکی انی می اسںطح en‏ مس ام 
yi e f ۷‏ هک سرت شیب 








obe eut dto" ایا سے )کا رن و‎ oen ep EIER ۰ ۱ 
bn quor), J few re Newell yi fry | 
aeit Eer i rn pea A tuu bte 
; er ef t ia i ei میرف‎ 
Al pre Ut ri nur e 
Rn par or rer Pd Eu د‎ 
ماق‎ etra Itf M ge reet پ‎ 
A doi ur i Pr a ہے دو‎ 
e te engin, d ab ںطرح امتما لہا بے‎ e, 





















































































































































i , ۱۹۹۳ء‎ aM رآ ن‎ el 
اساسا لقن‎ Je سیاق میں !”ادا“ )ی‎ Poe rl 
Han 


tiss e‏ رک Bae Vette. edid e‏ وم اھر سے 
رکفت فا dea oup diro te o e‏ 
کا ھا سے رجور مارگ ام کح سے اکچ ورت“ مکی ارو می تل ہے بآ جک لراردد 
Je nationality Gt)‘ Fk‏ ہکے ہس سے بے (o; Ad‏ 
"VE gen xoa‏ 

PASM Be te واس کر نک دا ںکی کر‎ thigh! @ 
SEY EH ph LK WU اطع مصری ای وخی ای تم ہی‎ 
I edu dp UN 0) a اقا‎ PERPE eth 
ut er En p Pe d pt مالک انت“‎ p a 
CAD وم من رون ر ف‎ ppt p4 مس سے‎ 
| eer AMAA میس ارس کے قرب(‎ 
یی ررقم میس‎ an erar wu: Ug] 
1 i i inr 
“Soden BUG net Lda وی‎ IP oon 
NAW oedd pdit s ag eirg, 
Fiod tpe hatri بک‎ jeri d JA 
ee Le ارو وھا ورسے کے معطا لن ا کات‎ P Ew Ep e Mi 
نکم ن ومیلک )او کر دت مب جع لته‎ e 
“اسک / تا فشو ۔‎ 

iow! [25:1]‏ ام ون ترشیت ارہ سے ل کرو رظلم یظلم )باب 
من وف کی دضاحت البقرہ : ۳۱۳۰۲۰۵ P nae e|‏ 
کارا یات یک اتکی سرت سک زگ سب وی و 
oed L i Signi kene EN‏ 





۶۱۹۹۳ UE عبت‎ f^ 


A ety SSB ee (GMS Sug Bip Le] 
ec d a rod drok AN o ei 
نگ دیاس اد دس دص ول کرو اسب‎ DAS "aly he Stan HM 
Farben gian a nA pfo hg 
QUITE ہے یبا ادوا ےل اظ ہت کے خا را ب نابت سے انش‎ 
بے‎ Ef رانا‎ 
رب یت‎ Ye ^ a e EE eot. [A9 SEU] 
مک رت ,کب مس دمحا ی وال‎ 72 Io ue سے سے‎ 
CI SG] o Lier Gas Fe voi atro oor 
Dea JE A a i e etos 
LAE sn dre M d aA 
AA Je LL اب کم ره :۳۸ [ ۱۰۳۱۰۲ (۵] مات بر‎ 
Kitre fodd anrr: óa Aor BGs GL ds 
ا ۱:۱۳۳۰ ]ش۔-‎ Ao b e C [oes] eto 
۱ VIN ا‎ 

BIT PV Se Se un‏ سب سب باس ا سے 
Mr rd EL IM WEM UTI‏ 
کات ار Pd‏ رسب کال uoi a.‏ ے مال سے 
یط کرهش ومع JZ Pe WIE Fk‏ 
Cp Lf IN ABest‏ اہ گرسالپ یکو سا نکی rl g‏ 
WEA ee UL‏ سمل سا لت زا ام 
ملک وی ی هکت اد 

SHEN GT I فا‎ ausi رن [ اس‎ ۰۴۴ 

او SU Hoz CS PM ous ate tw [ist‏ الاب 

fete ents ile rief UA f 











عت قرآن" فروری ۶188۳ | ۳۹ 
رس دی ال ربا یز ارت ارف نوناق مسب 
Gi ele Gadd Pete‏ وبا و Vis‏ 
c dui vou‏ ۱ 
0 تیاده( توب سل وتاب یتوب تب راز وفیو) ME‏ 
معن او رف صلات ےسا تال سک بارس obese sh hc et‏ 
o AF e ed‏ مسبت کا تع بت تراز 
آباز dre tr I o n e tan‏ 
رتاب توب؛ Ut, py Ue 4 Cote GL‏ )یی Sh if Shee‏ وال 
۳۲ :رس [ اکن ]بر + رین کت کا کب سے ۔ ںہ ںار زریا اب 
oH. eM AE wt n a‏ انا 
کے گے tdeo ret IM eo a pP‏ 
oM‏ .کی جناب ہیں مس ےکیاہے۔ l‏ 
e‏ افر بای“( جعبارت می ںمورور الج اور ے ماف ہوہے سے باع ت یف ور رت 
AJ ui A ob nee ys Fro Ln‏ 
dia Cr eL LC eel‏ 
a C m ty S B58" ©‏ :ا Ort atio or‏ 
ربکا ری ناف SEM PBEM‏ 
پاس یدیس کب بر pote e oe t‏ 
ی لیب تست etn aS i‏ ری فا اوی 
س rbd ePi n a M‏ ےکوع ری میں “برغ (روزن 
فک ون من بسن سک نکم ملاس سر یف لو لسع 
i (oris ae run et ho anda‏ سے کل LELE ihi‏ 
ut Et‏ نیع ی سیف را tm e ra ED‏ 
WPL GEL A‏ برا 4 “ر روزن ال Peer elu‏ 
ry‏ )اوران دوتو ں کات ( رئ اور برا d.‏ کرام“ رغص روزن مد )یرن 








۳ کلت قرآن" فروری ۶۱۹۹۳ 


Lipt se Sgt زع ا‎ ed :۴)۔‎ Hej uy 
Fer A A eria eM eine pee اب‎ 


zs 


erri A LUT بح‎ e BAI سے تل بیز لرجل‎ 





fg m 
MEL veli Ju e Ie DeL. © 


MESS a Stet rf. ie 
Me foo Keath Lb MeL S 
£A Urat سے اورا‎ AF 4 اا‎ UL russ 
)ابت رای سا‎ TY iaa Dal معروفتکاصر ف اس گی اکب ہیک فا نکی میں‎ 
اورک دفع(گھشر:‎ og" نس رون‎ iro 
r رسعرت بالا‎ "Uem 
را گرا بسانتم منابست‎ t Aa o tmn! @ 
Rute T a a E ede] 
alte py اه کی یں اس اوہ سے اپ انول ایل ا‎ P P فع‎ 
نگ ارد ہے ای مان کان‎ rat agi ibadi jie 
des e gg 
Wine Sie ep br buses ۰ 
gt 3 نہ کی مورت یں راسج‎ Phd ple. 
باس‎ eL a) PUES rA i M 
dia یی وبا یکوپ ریگرد نے پیراگرنےراے/خلق‎ 
27 ei مش‎ PLM ULES (tacts طت رل با برک‎ 
PL ضاررت) عاطفرزمبحی* اس ے۱ ہے ضاءرت‎ die LÉS] (OEP ey 
اور سا ی وضاحبت ابو : ۲۲ [۰(۳ 1:۱۹ 110] یلم ای ہے۔‎ 





SIG MULES "E.W.Lane's Lexicon" عاقا می‎ 4 


۳ HOS ab 


BA By A Palle eM ysl Ye Sol estan 
lobe وق ت اخ‎ te he ھا بترا عر مہ ارعلا‎ se 
qM e. 

اس اد یڑ ل رز“ خیش ...$9 JC ét J het ee 8 9B‏ 
Slogan Sf ML EGY eg PRY WAS oa‏ 
ال ارت رس سرت تال رت ول وس ناه 
لت مق .سس زا KL Jiu a epa‏ 
els Lotta oM Evi FLA.‏ وجا ہہ ۲۵ جج دارربرتے یں۔ا نس بکابیان 
انگ ےگا ان شا l Quai‏ 

ei he PMS SAA SP ee sie 
eC Ves f pt 
dee ٣۱۱۰۱۳٣۷ ٣۲ کے بم داور‎ npr gdh L erii] 
سکم کنو دی ۔جبکرلی اہی فآ ےار‎ p rt 
du Ur e de ratur 
جر یک با سا زا‎ why wll aem ded o GP 
dre de i جا اراس سد اقبل صر فک‎ 
hyve eto I Mp lllo e atn 
Biet AH GA tr یه ون‎ UAL 
SBAL SE se tLe tete e 
tuer a باس کال" ار نکر" یا فش جع مرن‎ 
erhi oL ohit N EPELDE 
adt جب کال نے ا س کا ترجہ نے ٹا کنب جال‎ ay 

eB Ut LIE ret 

Uu O یسیع سس سرا فد‎ Wy oe zo o'i e di 
Ros oet Aen eraat Ln 





` ق ق 


He Sa} ok rr 


(idera rn er wt ge 
(Gn de de Utt Ur GU rope Io E 
...یات ری هیلقن لاس‎ pis GL 
LA tait Pe موی رابت‎ 
فان نو ری‎ qoe arent 
مف رمک ہر کرم وی چگ وار وچوا سہے۔‎ e poy لف‎ 
تفیل کی درل خی ھا۔گر‎ Ie od Conte oci RES e 
Age Lief Ee « فاع ری زان 1 یح رخیر میں‎ 
زر ها بص) اور‎ Vr oa Ri luta Pa iC aL 
de Aereo ut m peo eit 
WWE KA ell o سم تال کار‎ 
که ما وم یلح‎ (Superlative degree) A e 
Uh» Ji aei e Coa it 
ple rd Eta Mut p) 
طس تک دقن میں کک‎ eo tA dole eot Mobi tebe, ۱ 
"miae ra rat er تیرگب‎ «li 
Uere d etf rn Mat etti tir 
l ۱ -erir WA 
Li e od طاتا سفت ,ا چھا‎ re ieu» e 
Uer ona to zt und a 
gre roue eee i te ie f est 
ےک انه‎ Wl Mins Ie pt GL SR eli "ور‎ 
Uther Soli mn خیزاناس پا ضیرالنساۂ فلا بحوررت سب مرزوں عو‎ 
Monnet ett گے‎ 
مه‎ Je tdt oe oru Jet uz 





لت قآ فروری ۶۱۹۹۳ rr‏ 


oe S EP e‏ اس بی تر 
بت یال سے عام Vae DE ee urit‏ 
pee LO peta Me Ug ash‏ 
rA fo EC e nie SIE Lr d rider UE‏ 
سے eg eS Ie‏ 
Motif SM ]/002 | LPer‏ 

nih (nee ihia AS [ciere st] é‏ ن ر“ 
Pele (SIGE Seif bie 58 Os‏ 
eA‏ نوا رلم E‏ اد ررم سے )سے ادرا کن thith‏ 
Az etu‏ یکا )کے ہیں عبد ف دن رغلا ں سے وان MAU‏ 
Fr a a t fido d‏ 0 
Ju ut ge arr e ot it Mau ndn‏ 
مرت سض تسس * Área e Ma‏ 
اک ےیک نز“ Ae ^J t m e ye‏ 
PM ZW IER‏ 





atte RAL OY GN Rs e‏ تال یه 
dern un der e O er nr‏ 
e Lye on A PEL uri‏ 
ا عند و عن ر ہے پاک دقن بے ا مطلب راہ Ue rg‏ 
وت مر BP te SN pee Sn sepsis‏ 
وت Arey ie ee Lf A ke Va lig‏ 
گس ارو تال رسب خن وبروت واه بت بل MAY nit‏ 
fura HV Swope Loin eS ran 1‏ لا ذهیت 
hon (Er e oe pi t Cf reg!‏ ذمبت‌الید" رال 

e run 





reu‏ ` کلت ت رآن رور ی ۱۹۹۳م 


rur e Ie opp ase edu e 
e ra attt e rw 
نی مائ' سی رسے پاس ال سبه‎ d o کے طا یں ہے ۶( کلیت‎ 
Bebe ian paras es Bh فص رسک ریں‎ cr لی میں مال رکتقاہوں‎ 
شا کار یرم که فان اتممت عشرافون عولط"‎ (Wie ig Sá 
گے‎ Uwe du Iu پک‎ iver 
nte ٠ 4 oem je Py Mita 
Pooper {AL a pb E s meer yl 
pee ud. ete fo) Oe PIM ٠." سے اوران عند‎ 
کک ل سک ورت م کا سے د‎ 
Ly Mea ea A ان یی ند گم ی ودرا‎ ۰ 
سگرن‎ & WG کے پا سی‎ d LOI muto دد لدی اور‎ 
Aine ا ہر ری کی وت مسا‎ Bl gd o Dr e| Aem on 
A a er Le ar e کی‎ rel 
Léi نے تع‎ I 
dhihin DUAE SUL e 
UEM t e t o 
quA d کے بعد )+ اب رہ‎ rie e نعل‎ [2I OUS) coire 
1 کر ات )کاب سے ۔‎ nodd 
BIE SE ge ا یں تاب ارہ" ست وپ “اوروز ای فل‎ 
0-7 
o Q6 
(geret) اور استمال الب :م‎ ALLS Soe 26 Venu e 
ون ی ان رف" بت ...ینس ریب که‎ CORAL 
»تولف بو تیش‎ gra e ort n 


لت ترآ فردری 2۱۹۹۳ ۳۵ 


Kin eiut Kurre: oe ut egi» oo uv 
(LS A Uere iuf Mosi pe a e e y 
Up E eer tAv ساس ےل ہے‎ Je f ei ug 
فا ین تاب بشوب کے ان دوفیں استعالا تکا خی‎ Jd Jd un 
Kee bili FUE o e hye! 
Sire ssp PSA LW GIN PCS end 
LI FA re e heth 
T egi درل وال" ایا‎ Mr f boys!" 

:م لاه اواب الرَحیم ] Ceri eagai‏ 
onem osr sio i S‏ ماس وج سے fa..‏ 
وہ da e pn eoo‏ 
Luz t a L9]‏ ارم مس دغرو الفاتر ١سق‏ سا 
pens [oll]‏ سے پم رحس خو کرٹ کے یالت 
۶ا کاشا کان تھا ای سے اسسے ‘leh, Jit‏ التواب* early US‏ 
ربا رن مسبت eS Lo LPS‏ 

SER P gina" M CC ای اف‎ 

Meia iroku [Kerek] re ٹل رسک مها ویر‎ 
E teri of oun Bip Ei Lb Vit 
ME, Uds. رھ ینا‎ COs Le oo. fois. So صز سے اول‎ 
رقاب ی ون بر ل یی( إا جت کے وا در )ادا‎ pie 
the Si jet 
TUL een سا‎ unen ding. 
qr: T ple fuo bie لم جررہیں نی‎ wr 
ریت کبس‎ 


ry‏ عحکمت تق رآ ن فردری 1۹۹۳ء 
او رال کے لقت hy we ‘Sob srr gE‏ اِبے ۔ان 
میں ri rs o‏ یه ویب + بیس Beings,‏ 
ملس I Sea I I‏ ہوا ہے dica nl‏ 
eol ML rt o ze LAME‏ و 
کیا ہے اودرعنر D‏ کک تواب PEE‏ 
e‏ ای تراب کدی گوس ا" میت oret‏ ےا 7 
DIU o CAM ed i pend o‏ 
رتو لکرس وال i o erf Ioa ow ud ej‏ 
صف" e Ie od JA Meo ria‏ میں بالز 
ndr aar‏ اترم ای تر قب لکرتے میں ےکی ai fa‏ 
ہ ارس ddr i e Po EDAM‏ 
کی دس تباصا نب 
parer‏ لاعریب 
UM Lf oA oci;‏ لی سے E‏ 
٠ aestas oif‏ یں سے (ons Jal) LZ (a e‏ 
Ct nee or Pott‏ بيس ارفا "که 
Eley! ua f PA MARI"‏ 
SUI Gb st tot Key‏ ۷ ووا ertet dh‏ 
AAS‏ کی ب ری اورا eh‏ ا نول سے۔ 
© وازقالموسی da‏ 
LE Li a N E NAE LaL ES‏ ما آے 
ہیں۔[.] خرف Ft ca eai asm PM ate‏ 
مروت سے اور [موسی izge erti in Fen R‏ 7م 
کی علا مت ر نح ظا ہیں سے۔ 
[لتومه] D‏ وال Pt‏ ہے ہرمفاطب سے ds 4 tale tlle‏ 


e قرآن فروری ۱۹۹۳ء‎ oF 
سے اور یریب اضالیٰ رقود)‎ a (اورتخیف ہے)‎ a 
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and work righteously, He will remove from them 
their sins, and He admit them to gardens beneath 
which river flow to dwell therein for ever: that will 
be the Supreme Achievement. 


The most significant point of the hadith should be kept 
very clearly in mind. The Holy Prophet (peace bu upon him) 
has enjoined upon all Muslims to struggle against evils in 
particular perpetrated and supported by the so-called 
Muslim rulers and heads of governments in Muslim 
countries. Since they control the print and electronic media 
and other influential agencies, they can very effectively 
promote un-Islamic ideas and practices in the society. In the 
earlier part of the hadith (not quoted extensively in the 
above lines) the Prophet has explicity mentioned the gradual 
decline of religious and moral fervour particularly in persons 
at the helm of communal affairs ostensibly and a plea was 
made to reform and correct them. Similarly religious 
Scholars and spiritual leaders are also covered by this 
category as they too influence the populace through their 
teachings and example. And if they go wrong, 
misconceptions and false notions may spread very widely. As 
already explained above, this hadith behooves all committed 
and true Muslims to mobilize their resources to the full and 
employ all the variegated forms of protest and 
agitation—rights of which are guaranteed to them by 
democratic set-up—to struggle against the evil-mongers and 
anti-Islam agents. A recourse here to the technicalities of 
"Khuryj" (ie revolt or uprising against the established 
political authority) is simply besides the point: pure (and 
idle!) scholastic academicism that kills the required 
dynamism and religious activism of Islamic revivalist 
movement. 


x ok x 
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a true and committed Muslim will not develop warm and 
close relationship with those indulging in un-Islamic 
practices. But if he does not do that, he will be generally 
taken to endorse or accept the un-Islamic practices and thus 
loose the whole point of his protest against them. Indeed, 
according to an other hadith of the Prophet (peace bu upon 
him), such a complacent and ‘liberal’ Muslim gradually 
ceases to have even passive inward disapprobation of evil 
practices and himself starts indulging in them openly. 
Serious notice of this point should be taken by all of us. The 
criterion and the norm for all our likes and dislikes and for 
all our social relations and friendships should be Islam and 
nothing else. 


The last assertion of the Prophet in the _ above 
mentioned hadith is particularly noteworthy. The words- 
‘.......beyond that there is not even one grain of iman’ should 
provide an impetus to all God-fearing Muslims for deep 

. thinking and soul-searching. They should assess their own 
iman and faith in the light of this hadith and should refrain 
from making a judgment about others. Earlier on in this 
essay we have endeavored to understand clearly the 
distinction between Islam and iman and so we can at this 
juncture very well appreciate the point that the iman that is 
being negated here is the true faith and ùnan of the heart or 
inner self. A man failing in the said requirements or 
performatives would not cease to be a Muslim in the strict 
legal sense of the term. However, on the Day of Judgment in 
the Hereafter only true inner conviction and iman would be 
of significance in winning a man his salvation and felicity. It 
will be the real basis of final loss and gain as we read in verse 
9 of Surah Taghabun: 


The Day that He assembles you (all) for a day 
of Assembly—that will be a day of mutual loss and 
gain (among you) and those who believe in God 
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some disciples or companions who truly acted upon God’s 
commandments and followed the Messenger’s example. This ` 
would continue for a generation or two and then religious 
fervor would gradually start diminishing. Moral puritanism 
preached by the Prophet and his companions gradually 
declines and gives place to degeneration, and innovation. 
(And as a matter of truth, each innovative addition in Islam 
comes in place of an action enunciated by the Quran and 
Sunnah.) The later generations of so-called believers have 
been very ‘aptly described by the Prophet thus: “..... people 
who say what they do not do and do what they have not been 
permitted to do’. And this is all the more true about we 
Muslims living in the 15th century after Hijra. Temporally 
we are so far removed from the times of the Holy Prophet 
and the companions that there is tremendous deviation from 
the ideal Islam as projected by the teachings of the Quran 
and the Prophet. And the present hadith is a clarion call for 
changing and stopping all that is disliked and disapproved by 
the Creator of the universe. 


This hadith too pointer to three levels of ‘nahee anil 
munkar exactly in the same manner and order of priority as 
were delineated by the hadith discussed earlier. The three 
levels are: : ۱ 


(i) Struggling against evil and un-Islamic actions with 
hand. 


(ii) Struggling against them with tongue. 


(iii) struggling against them with heart. 





The first two have already been explained in the above 
paragraphs. Some additional points with respect to the third 
should be noted here. Disliking the evil inwardly and 
struggling against it with one’s heart necessarily implies that 
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means to physically counteract or defend, at least 
his face will become red with rage and exhibit utter 
disgust and displeasure. 


The example given in the preceding paragraph also 
sheds light in a parallel way on the degree and depth of a 
Muslim’s commitment to Islam and iman. If he is not ina 
Position to check and physically stop anti-Islamic actions, he 
protest against them using all the means at his command. He 
is even ready to face the atrocities of state agencies like 
batten-charging and firing. Indeed his greatest desire is to 
lay down his life for the cause of Islam. The last part of the 
hadith under consideration. and that is the weakest 
iman—implicity demands that Muslims as a collectivity 
should try their utmost to acquire strength and power to 
completely eradicate evil and satanic behaviour from the 
society. : 


Now let us study closely the text of the second hadith: 


Abdullah Ibn Masud, Allah be pleased with 
him, (in a long hadith which describes how power 
and leadership will pass on to the people who say 
what they do not do and do what they have not 
been permitted to do), says: Allah’s Messenger, 
blessings and peace be upon him, said: He who 
struggles against them with his hand (ie; 
physically), he is the Believer; and he who struggles 
against them with his tongue, he is the Believer; 
and he who struggles them with his heart, he is also 
the Believer: but beyond that there is not even one 
grain of iman. (Muslim) 


In this long hadith the Holy Prophet (peace bu upon 
him) starts by mentioning the fact that whenever Allah sent 
a Messenger to people, he would get from amongst them 
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should feel disgusted and condemn evil with his 
heart. Far from showing apathy, he should feel 
disturbed and perturbed. This will itself be a 
pointer to the fact that the person has iman or 
faith, even though minimal and of the lowest 
degree. The word ‘adaf? used in the hadith is of the 
superlative degree and as such signifies the 
‘weakest’ or the ‘faintest’ In an other Prophetic 
saying instead of the expression ‘that is the lowest 
iman’, the following description has been used: ‘and 
after this, ian is not present even in as meager a 
quantity as a small grain. That ts to say, if one of 
the attitudes out of the above three is not adopted 
by a Muslim, it would mean that true faith and 
iman is almost nonexistent in the core of his heart. 


The three attitudes mentioned and the 
corresponding states Oof imar, are not to be 
measured and judged by an external observer. No 
objective formula can be used in determining the 
faith-state of a person. Each individual Muslim can 
be a judge in his own case and choose the best 
highest possible course of ‘nahee anil-munkar’. It 
all depends on the intensity and depth of one’s 
iman and the degree of one’s commitment to the 
cause of Islam. Each individual Muslim himself can 
measure these for himself. No body else can do it 
for him or make a wholly correct judgment upon 
his assessment. Nevertheless, the inward state of 
one’s iman is reflected by the external attitude and 
behaviour. For example if a person keeps silent or 
remains passive when his father or mother is 
publicly disgraced, this attitüde of his is a sure 
indication of his unconcern or apathy towards his 
parents. O else it shows that he lacks courage or 
even he is impudent or disrespectful. If a person is 
not impudent and shameless but somehow lacks the 
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government in the county, it is the duty and 
responsibility of the government to use all its force 
to eliminate un-Islamic practices. But in case the 
government remains complacent in this regard, it is 
the duty of all true Muslims to force people to shun 
evil and loathsome actions within the sphere in 
which they can exercise authority. For example, a 
father or an employer should use a reasonable 
amount of force in correcting such subordinates 
who indulge in immoral and forbidden activities. 


(iii) If neither the state authorities discharge their 
duties with regard to ‘nahee anil-munkar’ nor an 
individual true Muslim musters power to check all 
that is wrong, he must, as the second best 
alternative, verbally denounce it and ask or request 
the person concerned to give it up. In the present 
age this will also include writing and publishing in 
the print media articles condemning un-Islamic 
patterns of behaviour so that public opinion is 
mobilized against the evil. Indeed ‘changing of 
stopping the evil with tongue’ involves all the 
variegated moves of protest and agitation 
permissible in a democratic set-up. Both individuals 
in their private capacity and Islamic groups 
collectively should use all their resources of speech 
and printed word for increasing people's awareness 
and sensibility against satanic tendencies of thought 
and action. They should do this boldly, remaining 
undaunted by the criticism and harassment of the 
general public or government. 


(iv) In case social and political conditions in a place are | 
so repressive that a truly committed Muslim cannot 
even use his tongue or pen in denouncing the evil, 
then he should at least feel pain inwardly. He 
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O my dear Son! be constant in prayer, and 
enjoin the doing of what is right and forbid the 
doing of what is wrong, and bear in patience 


whatever (ill) may befall thee ...... (Luqman: 17) 


How much ‘nabee anil munkar’ is important and how 
much emphasis was put on it by the Prophet (peace bu upon 
him) can be seen in the light of two hadiths from ‘Muslim’ — 
one of the most authentic collections of hadith. The first, 


or 


hadith goes like this: 


Abu Said al-Khudri, Allah be pleased with him, 
says: Allah’s Messenger, peace be on him, said : If 
any of you sees some wrong he should change it 
with his hand; if he is unable to do so, then with his 
tongue; even if he cannot do that, then with his 


heart; and that is the weakest iman. 


A close and thoughtful perusal of this Prophetic saying 
brings out the following noteworthy points: 


In this’ hadith there is no mention of ‘amr bil- 
maroof i.e., enjoining good. This means that ‘nahee 
anil munkar’ i.e., changing or stopping the evil is an 
independent and equally significant activity in the 
value-structure and obligations of our faith. A 
religiously wrong or evil action is in fact a 
transgression of the limits laid down by the Creator 
and as such a true and faithful believer cannot 
remain passive or unconcerned on the violation of 

Divine commandments. $ ۱ 


Changing or stopping evil with one’s hand obviously 
means that all available power and authority should 
be used in curbing wrong action and routing out 
evil from the society. If there is an Islamic 
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economic life and politics, whatever misuse of resources and 
human knowledge for destruction instead of welfare and 
enlightenment there may be, the reason is bad leadership. 
There is no lack of good and high-minded people in society; 
the problem is that power is concentrated in the hands of 
people immersed in materialism and ungodliness. To change 
this situation it is not enough to preach sermons, exhort 
people to obey and worship God or to invite them to adopt 
high moral standards. Rather it is necessary for morally-just 
people to search each other out and strive to achieve enough 
collective power to wrest control of society from thé morally 
corrupt. What is needed to change the centre of power and 
authority is effort. The revolution requires a coming 
together of the righteous in a common cause," ` 


After having understood the first two objectives for 
which the Muslim Ummah should earnestly work for and the 
subtle but crucial difference between them, let us now move 
on to discuss at length the third one as delineated by the 
verse—viz; ‘nahee anil munkar or forbidding people from all 
the that is morally bad and evil. Unfortunately a large 
majority of religiously devout and noble people remain 
unmoved at ‘the sight of evil deeds and morally wrong 
actions. They just remain complacent or unconcerned while’ 
people are engaged in un-Islamic activities. They think that 
only inviting them to good and virtuous actions through 
advice and sernion is enough and something worth doing. 
The truth, on the other hand, is that I can at least cite nine 
such places from the Quran where inviting or calling people 
to good and forbidding and stopping them from evil have 
been mentioned jointly. They have been mentioned together 
So costantly that it seems as if the two are integral aspects of 
one single activity or two parts of one organic whole. Or else 
one is as it were concomitant to the other. For example in 
Surah Luqman, among the advice given by Luqman to his 
son, we read: 
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resorted to in this regard. No true Muslim can absolve 
himself of this obligation of ‘amr bil-maroof (of course, 
within the sphere of his/her authority) on the pretext that 
this duty can be discharged only by the Muslim political 
leadership of the state. Complete and total observance of 
Islamic law (i, e. Shariah) and morality, no doubt, is possible 
only when a change or revolution in a favour of the Quran 
and the Prophet’s Sunnah is brought about by the Islamic 
revialist movement in the country’s leadership. This all 
important point was very clearly realized and forcefully 
presented by Late Maulana Mawdudi-one. of the chief 
influential writers and leaders of the contemporary Islamic 
resurgence. I shall here quote a long relevant passage from 
hi Tehrik Islami Ki Akhlaqi Bunyadain rendered into 
English by Khuram Murad. There lines will put into bold 
relief the difference between ‘dawah’ and ‘amr bil-maroof: 


"The objective of the Islamic movement, in this world, is 
revolution in leadership. A leadership that has rebelled 
against God and His guidance and is responsible for the 
suffering of mankind has to be replaced by a leadership that 
is God-conscious, righteous and committed to following 
Divine guidance. Striving to achieve this noble purpose, we 
believe, will secure God’s favour in this world and. in the 
next. It is regrettable that both Muslims and non-Muslims 
have tended to lose Sight of the significance of this 
revolution. Muslims all too often consider it necessary only 
from the point of view of political expediency, and have no 
appreciation of its central place in their religion. Non- 
Muslims, partly from prejudice and partly from lack of 
information, do not understarid that ungodly leadership is at 
the root of the evils afflicting humanity and that it is 
essential for human well-being that the affairs of the world 
should be directed by moral and God-fearing people. 
Whenever corruption is let loose in the world, whatever 
injustice is done, whenever tyranny or oppression exists, 
whatever poison flows in the veins of human culture, 
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transgressed all bounds of equity! But speak unto 
him in a mild manner, so that he might bethink 
himself or (at least) be filled with apprehension. 
(Ta Ha: 42 - 44) 


Thus ‘amr bil-maroof’ is a step higher than mere ‘dawah 
ila al-khair’ or preaching and as such it calls for different 
methodology and approach. ‘Amr’ literally means to order, 
dictate or enforce on the basis of authority. This 
necessitates, at the societal or state level, a change or 
revolutions in the whole power structure so that the morally 
good and right is implemented and enforced with the 
authority of governmental institutions. Supporting evidence 
for this is also provided by the fact that the expression ‘amr 
bil-maroof was first used in Surah Hajj when the Prophet 
and his Companions were obliquely given the glad tiding of 
political power in a region. The verse 41 of the Surah reads: 


(They are) those who, if we establish them in 
the land, organize regular prayer and give regular 
charity, enjoin the right and forbid wrong.(Hajj:41) 


Soon after the revelation of this Surah the Islamic state 
of Madina was established and. the laws of Shariah and 
religious practices were enforced by the Prophet in the 
capacity of the political ruler of Madina. However, a very 
important point must be clearly appreciated and understood 
by all of us at this juncture. Absence of Islamic political 
power at the state level does not imply that the Quranic 
injunction of ‘amr bil-maroof has no scope or relevance for 
individua! Muslims. Each individual Muslim who wields 
power over some persons in his home, factory, office or 
business establishment, is under obligation to act upon this 
injunction. He or she must enforce religious and moral 
commandments upon the subordinates and dependants. If 
need be, even force or moderate punishment may be 
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‘the Arabic verb ‘amr’ is definitely more and stronger than 
just advising or preaching sermons: it additionally implies 
commanding and enforcing with force. Thus ‘amr’ is quite a 
wide expression. Starting from moralizing it goes upto 
bringing about a revolution in political leadership so that 
corrupt and ungodly people are forced to be righteous and 
follow Divine guidance. 


An other difference between dawah and amr is that 
dawah (i, e., preaching and exhorting) is never undertaken in 
an authoritative manner. On the contrary, it is always 
performed in a warm and heart-moving manner. In dawah 
one pleads and even requests people most humbly to uphold 
goodness and probity. The daee (i., e one who performs the 
dawah) is always on the look out for an appropriate moment 
when he can approach people in a receptive mood. He even 
requests them in the name of God to order their lives 
according to the dictates of Islam. His role is both of an 
evangelist (i, e. one who gives glad tidings on moral actions) 
and of a warner of the torments of hell-fire. He is always 
very polite; and never harsh, aggressive or authoritative. 
This indeed is the attitude which members of Tableeghi 
Jamaat have adopted for the past several decades for their 
missionary activities. In dawah one speaks from the depth of 
ones heart and strikes a cord in the interlocutor’s heart as 
the preacher is definitely taken as a well-wisher. This 
difference amply shows why calling people to goodness has 
been mentioned by the Quran as distinct and separate from 
‘enjoining what is morally right’. The mild and polite manner 
to be adopted in dawah was required of Moses and Haroon 
when the two Messengers were ordered by God to go to 
Pharaoh. We read in Surah TaHa the following verses: 


Go forth (then) you and your brother, with My 
messages, and never tire of remembering Me: go 
forth, both of you, unto Pharaoh: for, verily, he has 
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Say : In this bounty of God and in His Mercy 
— in this, then, let them rejoice: it is better than 
all (the worldly wealth) that they may amass! 
(yunus.: 57 - 58) 


These two verses clearly tell us how majestically Quran 
describes its own magnificence. Those who do wrong have a 
disease in their hearts, which causes their spiritual death. 
God in His mercy declares His Will (i.e., the Quran) to them 
which should direct their lives and provide a healing for their 
spiritual malaise. If they accept Faith, the remedy acts; they 
find themselves in right guidance and receive God's 
forgiveness and mercy. Surely this guidance—the 
Quran—is far better a gift them material advantages, 

: wealth or possessions. Therefore, according to this verse, the 
referent of ‘khair’ is Quran itself, something far superior to 
what worldly people hoard. Worldly possessions and wealth 
have also been termed as ‘khair’ by the Quran. For example 
a verse of Surah Adiyaat reads: ۱ 


EN for, verily, to the love of wealth is he most 
ardently devoted. i 


This of course refers to a natural inclination and 
disposition of man. Yet we are told in very clear and 
categorical terms that the divine gift bestowed upon us in the 
form of the Quran is in reality far better than material riches 
and belongings. So dawah ila al-Khair (that is to say, inviting 
and calling people to goodness) is in fact exhorting men to 
study and act upon the Quran. 


While the first objective or aim of the ummah’s 
missionary work is specifically with respect to the Quran the 
second one is quite general and broad. It includes advising, 
admonishing, preaching and exhorting people to all that is 

- morally right and virtuous. However the literal meaning of 
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comrades in order to make up an ideological group. Verse 
104 of. Surah Al-i-Amran enlightens us about the three 
objectives and aims this collectivity of self-conscious and 
motivated Muslims is to work for: 


(i) Calling and inviting people to all that is good and noble. 
(ii) Enjoining and dictating the doing of all that is right and 
virtuous, 


(iii) Forbidding the doing of all that is wrong and immoral. 


First of all, let us discuss the first two objectives and 
goals-of the real and hard-core Muslim ummah's struggle. 
The Íslamic summons has by and large been understood by 
Muslims to be in general call to iman and righteous action in 
conformity with the guidance of Revelation : sommoning 
people to God and telling them to follow His and His 
Messenger’s dictates. But the crucial question that must be 
asked here is: Do the Quranic injunctions ‘calling and 
inviting people to all that is good’ and ‘enjoining the doing of 
all that is right’ mean one and the same action. We, however, 
cannot think for a minute that God Almighty has here used 
synonymous alternative expressions for pointless repitition. 
They certainly mean and imply different performances or 
levels and intensity of operations. Dawah ila al-khair and 
Amr  bib-maroof are obviously semantically distinct 
expressions and thus connote different types of activities. 
Most probably dawah ila al-khair means calling and inviting 
people to the Quran as according to the Holy Quran the 
highest khair (i,e., good) is the Quran itself. To substantiate 
this the following verses of Surah Yunus can be cited: 


O mankind! there has come unto you an 
admonition (or a direction) from your Lord, and a 
healing for the diseases in your hearts — and for 
those who believe a Guidance and a Mercy. 
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AN UMMAH WITHIN UMMAH ~ 


In the light of these facts the verse under consideration 
with the particularizing sense of preposition in the 
expression ‘min kum’ assumes special significance and its 
meanings become quite intelligible. In effect what it means is 
that even when the vast multitudes of people in. the Muslim 
Ummah are in a state of slumber, are divided among 
themselves and pursuing only secular ends — there should 
be a group or party within the larger ummah that performs 
the duties laid down by the Quran in this verse. Some 
readers may wonder as to what an ummah within the 
ummah means. I am sure you must be familiar with the 
expressions of ‘a state within state’ and ‘a party within party’. 
Those among you who have read about the freedom struggle 
of the Indian subcontinent know very well that the Indian 
National Congress was a big political party and there was a 
forward block of it within the Congress that consisted of 
rathér more revolutionary members. The forward block 
stood for more radical strategy as .comparéd with the 
ordinary political policies approved by the Congress. Despite 
their membership and loyalty to the Indian Congress, they 
constituted a separate group under the leadership of 
Subhash Chandra Boas. Similarly since in the contemporary 
context the universal Muslim Ummah has been reduced to 
the level of an abstract concept, its reification is needed in ° 
the form of a smaller group (from among the larger ummah) 
consisting of such Muslims as have fulfilled to the maximum 
possible degree the requirements. and demands made in 
verse’ 102 of the Surah with respect to the individual 
behavior and practice of a true Muslim. They attain the 
driving force of taqwa (i, e., God - consciousness) in their 

“hearts and meticulously observe the commandments of the 
Holy Prophet (peace bu upon him). Moreover, in 
compliance to a fair degree with the imperatives of the next 
verse, they hold fast to the Quran for guidance even in 
minor details of their lives and unite and join together as 
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province of Sind between the locals and the migrants and 
this discrimination eventually led to the formation of MQM 
in Sind. Again the Arab world, where all speak and write in 
Arabic, is divided in a number of nation-states and people 
there identify themselves with reference to distinct 
nationalities. 


So the hard fact that we must accept to is that today a 
united world Muslim Ummah is non-existent. The defacto 
position is frankly none other than this. It only exists as an 
ideal concept in the minds of Muslims who consider 
theoretically all believers of Islam and the Prophet (peace be 
upon him) as members of one global religious fraternity. 
According to this belief, each confessor of Muhammad's 
Prophethood is regarded his ummati and a member of the 
universal Muslim brotherhood or Ummah. This belief in 
itself is perfectly correct, but the question is whether 
Muslims all around the world in fact behave as a well-knit 
ideological group. Is there any discipline in Muslim? Is there 
a plenary leadership among Muslim nations and are the 
directive and recommendations of that leadership heeded to 
by the member states? I regret to say that the answer to all 
these questions is in the negative. Was not a large part of 
Afghan army with the Russians when the latter were killing 
Afghan people mercilessly? Were not the most inhuman 
attrocities against Afghans were committed by their own 
Islam-professing Afghan brethren? Again was not the long 
and devastating war between Iran and Iraq between two 
Muslim countries? Armed clashes between different factions 
of Muslims in Lebanon and brutal and murderous assaults 
on Palestinian refugee camps are known to any body in 
touch with modern media. And the recent Khaleej war has 
proved beyond an iota of doubt that one world-wide Muslim 
Ummah does not exist as a matter of fact. 
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many Muslim nations in the world. Even Allama 
Mohammad Iqbal, a great advocate of the unity of Muslim 
Ummah, had to be realistic about the actual condition of 
Muslims in the world. In his lectures Reconstruction of 
Religious Thought in Islam, accordingly, he wrote that there 
is no one united Muslim Ummah in the world; rather there 
are many Muslim nations living in different states. However, 
perhaps this too was true more than half a century ago when 
Allama Iqbal delivered the Lectures. The present situation 
of most Muslim nations is worse still and most Mustim 
nations are split into numerous regional, ethnic or linguistic 
groups. The readers of these lines can very welleappreciate 
this fact if they consider the case of Pakistan. At the time of 
its ‘appearance in 1947 as a separate homeland for the 
Muslims of the Indian Sub-continent, Pakistanies were 
considered as one Muslim nation by all. Both wings of 
Pakistan were united and considered Islam the basis of their 
unity. Soon afterwards, however, regional sentiments and 
concern for regional languages came upson the surface and 
eventually paved the way for the cecessation of East 
Pakistan. Consequently it became Bangladesh in 1971 and 
asserted her Bengali identity more than the former Muslim 
character. Every one of us laments how savagely and brutally 
non-Bengali Muslims were tortured and murdered by the 
Bengali nationalists of East Pakistan. And in the truncated 
Pakistan too there is no ideological unity in the people. The 
Pakistani nation stands divided and fragmented on the bases 
of ethnicity, culture and language and different groups are 
constantly at war with each other. Since not a single province 
of Pakistan has only one ethnic community, we often hear 
news of gruesome violence and brutalities among various 
communities living in one province and even in one city. For 
example in Baluchistan there are at least three large ethnic 
groups and to a lesser degree this is also true about other 
provinces of Pakistan. In Sind the mahajirs (migrants from 
India) have formally assumed the status of a politico-cultural 
entity. Indeed from the very beginning distinction was made 
almost every where in the country but particularly in the 
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‘minkum’ in the verse is general and descriptive, while for 
some others it is of particularizing nature. Leaving aside the 
technicalities of the two types of ‘min’ just mentioned, let us 
see what difference, if any, is made in the meaning of the 
verse by either use of it. According to the former the verse 
would be translated as : And you should together form a 
group that invites people to all that is good and ...., whereas 
according to the latter sense of ‘min’ the translation would 
be: And from among you there must be a group or party that 
invites people to all that is good and ...... Now in my view 
both these translations of the verse are entirely correct and 
the logical import of the meaning of the verse in hardly 
changed by the minor linguistic differences of the two 
translations. If all the Muslims of the world unite and 
together constitute an ideological fraternity (i. e., Muslim 
Ummah) that performs the duties of inviting people to all 
that is good, enjoin the doing of all right actions and forbid 
the doing of all that is wrong—this would be the import of 
the verse according to the descriptive or indicative use of 
‘min’. But since this descriptive function of the whole of 
Muslim Ummah is repeated a little further on in verse 110 
of this very Surah a large majority of Quranic Scholars take 
‘min’ in the particularizing sense and interpret the verse by 
maintaining that it demands the formation of a group 
comprising of committed and motivated Muslims from 
among the vast Muslim fraternity of less motivated believers, 
That is to say, this verse provides answer to the question : 
what should be done when by and large the Ummah neglects 
its religious obligations and responsibilities and thus pays no 
heed to its divinely ordained duties. 


Let us frankly acknowledge the hard facts and 
conditions of present-day Muslims however unpleasant they 
may appear to us. Theoretically the word Muslim ‘Ummah’ 
covers in its fold all the Muslim of the world and as such it is 
a universalistic concept. But as a matter of fact one global 
Muslim Ummah is at the moment a non-entity. There are 
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Let us now concentrate our attention on the third verse 
(verse 104 of Surah Al-i-Imran) the English translation of 
which reads: 


And from among you there must be a party (a 
group or band of committed Muslims) who invite 
people to all that is good and enjoin the doing of all 
that is right and forbid the doing of all that is 
wrong. It is they who attain true success and 
felicity. : 


An objective and detailed study of the preceding two 
verses of the Surah leaves no ambiguity or doubt in the mind 
of the reader that both of them call for a collectivity of 
believers and that a serious and sincere action on their 
dictates necessarily demands the formation of a group or 
party. Now the question arises : what is the objective or goal 
this group should keep in view and work for? As a matter of 
fact all creations and artifacts are made for serving some 
purpose. Even a small and modest association of people is 
constituted and organized for achieving certain goals defined 
in the memorandum of aims and objectives. So the question 
that quite naturally arises is : what is the purpose or goal of 
that group which results from collectively clinging to the 
Quran? This exactly is what is explained in the verse under 
review. This verse has been translated in two different ways 
by the translators. For some the preposition ‘min’ of 
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